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ABSTRACT

Ismail Hakki Bursevi is a sheihk of Celvetiye sect, a poet and author who
gave works on religious subjects. He had lived between 1653 and 1725. This
study focuses on the relationship between the life and work of Ismail Hakki
and the period that he had lived. This study is in scanning model. The
information is taken from historical researches and works written about Ismail
Hakki. Ismail Hakki’s works in literature and religion fields have been the
subject of various research studies. This study however will covered-within
the period Ismail Hakki lived. Ismail Hakki actually is from Istanbul, but
since he worked in Bursa for a long time, He was known as Bursevi. He
received lessons from Osman Fazli Efendi, and learned the methodology of
the Celvetian sect. After the death of Osman Fazli, he undertook and held the
post of sheikh of the Celvetian sects. The period when Ismail Hakki lived was
when the Ottoman Turkish State had entered to a period of stagnation and the
beginning of decline. The confusion in this period of time has affected both
society and religious institutions. Deterioration started in the madrasahs where
education and training activities were carried out and dervish lodges used by
the sects for spiritual development and progress. Various schools of thought
had intellectual conflicts on issues that did not concern the general public.
Ismail Hakki was found in places where there were many scholars and
scientists in Istanbul and Bursa. It is stated in sources that his works are over
one hundred and twenty. He emphasized the development of religious
institutions and the informing of the society during the stagnation and decline
period.

Keywords: Ismail Hakki Bursevi, Celvetiye, Ottoman Period of
Stagnation and Decline
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Introduction

Celveti sheikh, mufessir, poet Ismail Hakki was born in Aydos, which is
within the borders of Bulgaria today, in 1653. He has used the pen name of
Bursevi since he lived in Bursa for a long time, used Uskiidari for his
residence in Uskiidar for a time and used Celveti for his affiliation of
Celvetiyye sect. He became famous with his Bursevi pen name, uses the
following expressions in his research. “Bursa Court Records show that the
“Bursevi” pen name is not used for Ismail Hakki. It can be easily guessed that
this was given in the last century, -possibly to distinguish it from similar
names in other cities-. Besides, we do not have solid information that Ismail
Hakk1 used such a statement for him." In this study, the life of Ismail Hakki,
his period and studies will be emphasized. During the preparation of this
study, a literature review was conducted. Both the studies on Ismail Hakki
and his works and the literature on history were scanned. This study is in
scanning model. The fact that it contains historical information in such studies
makes the control difficult. In this context, information from different sources
was examined.

General Information about the Life of Ismail Hakki

Ismail Hakki's family is from Istanbul and his father, Mustafa Efendi,
who has lived in Aksaray district, moved to Aydos when their house was
affected by a fire outbreak in Istanbul (Ayni 1945, 12). While his father was
still in Istanbul, he had a close relationship with Osman Fazli Efendi, the
caliph of Celveti sheikh Zakirzade Abdullah Efendi. This spirit of Mustafa
Efendi has had a great impact on Ismail Hakki's upbringing (Yilmaz 1984,
240, 241). From a young age, he took lessons from various teachers in
different cities. He has attended the courses of Osman Fazli Efendi from
Atpazar for a while. Osman Fazli also has taught Ismail Hakki about the rules
and conventions of Celveti sect. He studied the apparent and western sciences
there too (Naml1 2001, 39).

After his education, of Ismail Hakki started the act of showing the true
path action - that started in 1675 and lasted until his death - which has covered
a period of fifty years in his life. In this process, Ismail Hakki carried out four
different services together; as a teacher, guardian, murshid and as an author
(Yildiz 1976, 109). Ismail Hakki started his activities in Skopje in 1675 at the
request of the sheikh. He stayed in Skopje for up to six years. In 1681, he
came to Kopriilii with the designation of his sheikh, and from there he came to
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his third designation place, Ustursica in Rumelia in 1682 and served there
until 1685 (Ayni 1945, 15-20). Ismail Hakki was appointed to Bursa in 1685
upon the death of Osman Fazli's caliph Sunullah Efendi in there (Yurtsever
2000, 8).

In that period of time, Bursa was a city with plenty of scholars and
sheikhs. It has required to take courage to work there always. Although the
Turks came to Anatolia before, their systematic settlements started in the time
of the Great Seljuk Empire. Bursa has joined to the Turkish territory during
the Ottoman Empire. Since then, it has been an important center in terms of
education and science. Following the conquest of Bursa, Orhan Gazi started
the development activities quickly and had added vitality to the city's
scientific and cultural life by adding two madrasas to the many socio-cultural
institutions he had founded. He had the first madrasah built in Hisar and the
other next to Orhan Mosque (Hizl1 1998, 15). Scientists, thinkers and sheikhs
came to Bursa from other cities of Anatolia, Central Asia, India, Balkans,
Egypt, etc. places where Turks lived and served. Bursa was one of the leading
centers among the Ottoman cities in terms of the convenience of economic
activities such as manufacturing and trade. Due to being an important trade
center between east and west, there were always foreign traders in Bursa
besides domestic traders. Also, the number of people dealing with different
crafts was not low (Karatas 2006, 54-87).

By following the advice of his sheikh, Ismail Hakki had gone to Bursa.
He had started preaching in the mosques in there. By collecting the lessons he
had taught at Bursa mosques, he began to write the Quran commentary called
“Ruhu'l Beyan”. Apart from this, he had written other works in various fields
too (Namli 2001, 103). On the one hand, he had continued to serve as the
caliph of the Celveti sect and on the other hand he had gone to Istanbul for a
certain period of time to visit his sheikh. Atpazarli Osman Fazli was exiled to
Magosa in July 1690 by grand vizier Kopriilii Mustafa Pasha. A few months
after the exile, Ismail Hakki is invited by Fazli to come to Famagusta. The
reason for this invitation was that Fazli’s handing over the sheikhdom of the
Celvetian Order to him. He had returned to Bursa approximately five months
after his departure to Famagusta (Bursevi 2000, 29). With the sign of his
master, he had taken over as a new sheikh of the Celveti sect shortly after his
return. With this development, Bursevi had speeded up the expanding of his
sect (Sogiit 2007, 8).

Celveti sect was founded by Aziz Mahmud Hudayi and had started to
develop in a very short time. Especially in the 18th century, it had entered into
a very rapid development process in Istanbul, Bursa, Balikesir, Edirne and the
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Balkans. As a result of this development, sect had increased its influence
considerably (Unal 2012, 91). Celvetiyye had risen during the time of Uftade
and lived its summit period with Hiidayl. While Aziz Mahmud Hiidayi was
alive, he had up to hundreds of thousands of disciples, including tens of
thousands in Istanbul. In Bursa, which is the second center of Celvetiyye, the
sect had continued its reputation for centuries both through the grandchildren
of Uftade and the sheikhs like Ismail Hakki. Celvetiyye is not very common
except Anatolia and Rumelia (Unal 2012, 91-104).

It has seen that, in addition to the works of Ismail Hakki’s preaching and
sect duties, with the call of Sultan Mustafa the 11. he had joined to the second
Austrian expedition for moral support duty in 1696, and to third Austrian
expedition, in 1698 with the same duty (Bursevi 2015, 15). Ismail Hakki had
gone on pilgrimage twice in 1700 and 1712. During these travels he had
stayed for a while in Damascus and Cairo. When he had returned to Istanbul,
he had given sermons in Uskiidar Ahmediye Mosque for a while and went to
Tekirdag in 1714 and had been busy by spreading his sect for three years.
Ismail Hakki, who returned to Bursa from Tekirdag again, in the same year in
1717, he went to Damascus to visit the tomb of Muhyiddin Arabi, whom he
expressed great respect in his works. He stayed here for three years, during
this time he had exchanged ideas with scientists (Ayni 1945, 70-75).

Ismail Hakki had returned to his homeland, which he longed for, in 1720
and stayed in Uskiidar for three years and settled in Bursa for the last time in
1723. He has spent some money and the last two years of his life for the
mosque and its outbuildings - still open for worship. Ismail Hakki was busy
with writing his works until his death and died in 1725 (Muslu1994, 14).

The Period of Ismail Hakki

While considering the Ottoman Empire society where Ismail Hakki has
lived, it can be seen that Turks had deep-rooted institutions and management
analyzes ranging from Central Asia to the Seljuks and to the Ottomans. Until
19" century, Ottoman had an understanding of a state which protected its
subjects against to the state, communities and other individuals with its
administrative, political, social and economic power, stability and traditional
and institutionalized ecclesiastical and customary law. Ottoman also had put
production, consumption, distribution into order with the same perspective of
a state (Kodaman 2007, 1-24). Until 17th century, Europeans tried to prevent
Turks from coming to Anatolia and from the Balkans to Europe, but they had
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been unsuccessful in this period. However, after this century, Turks became
defensive due to losing land and declining against the West. The 17th century
IS a period in which riots caused by various reasons all over the world had
experienced intensely. The Ottoman Empire had started to lose its former
power and lose land in this period. This bad situation, which the state had
fallen into, unavoidably affected the people and institutions negatively (Basol-
Diizbakar 2009, 1-14).

Ismail Hakki had lived in a period (1653-1725) when the Ottoman Empire
had entered a period of decline with the Treaty of Karlofcha. During his time,
five sultans had changed the reign (Uzungarsili 1988, 588-589). These five
sultans were Mehmet IV (1648-1687), Solomon Il (1687-1691), Ahmed Il
(1691-1695), Mustafa Il (1695-1703) and Ahmed Il (1703-1730)
respectively. The period of Mehmed IV had passed with the contention of the
validated sultans and the guidance of the grand viziers. During this period, the
state had been at war in Crete and Dalmatia. During these turmoil, the
Venetian Navy had surrounded the Dardanelles. The economic structure of
the state has deteriorated considerably and had caused the value of the coin to
decrease. With the effect of all these, whether in the capital or in Anatolia,
many revolts had started (Uzungarsili 1988, 240). Before and after the 2nd
Vienna Defeat, all-round wars deteriorate the internal state of the state in all
respects, the people were crushed under extraordinary taxes, many villages
were emptied, the military and ammunition supply for the war became
impossible, and the rebellion of the Christian subject in Rumelia increased.
attempts, the presence of some uprisings on the sides of Baghdad and Basra
formed the basis of the Karlofca Treaty (Ozcan 2001, 504-507). It is accepted
that the Ottoman Empire entered a period of decline, as there was a large-
scale loss of land.

Looking at the religious and general thought events of the 17th century,
some events come to the fore. The Kadizadel movement, influenced by the
ideas of Ibn Taymiyya and Birgivi, who belongs to his school; described some
customs and practices that emerged after the Prophet's period as bidids and
strongly rejected them. The discussions between Kadizdde Mehmed Efendi
and the well-known 17th century Halveti sheikh Abdiilmecid Sivasi, which
started at an intellectual level, paved the way for developments that would
affect the main institutions of the state in addition to social and religious life
(Cavusoglu 2011, 100-102). The topics addressed in the mosque sermon
chairs and meetings were not directly related to the life of the individual,
some of them were related to the past events.
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During this period, the clergy began to discuss a number of issues that
had little or no scientific value, so they accused each other and felt grudge.
According to Coshkun, the discussions between the Century and the Classical
Period and the Modernists, Ottoman away from the society. XVII century has
created the intellectual and scientific content of the culture of uppers..
Therefore, scientific satisfaction and intellectual level, scientific and literary
studies, which were shaped in accordance with the classification of figh, could
not be updated in practical concerns and became stagnant (Coskun, 2013).
These discussions were mostly in Istanbul and its surroundings and very
rarely found in other cities. Just like the fact that such movements have
generally occurred in depressed social and political conditions in the history,
the Kadizadeliler movement has also been confused by the Ottoman Empire
in the 17th century, weaknesses in the central administration, increasing
economic disorders, constant wars with Europe and Iran and loss of land,
intense population movements and had the opportunity to be born and
developed in an environment of instability, such as riots (Cavusoglu 2011,
100-102). Religions have contributed significantly to the education and
development of humanity. Divine religions have taken their basic principles
and teachings from written sources, that is, scriptures, and offered a new
perspective to humanity (Sanver, Saritung, Erakkus, Mustafayev 2017, 86).
For example, Islam has set norms for the happiness of individuals and
communities; They have teachings that will lead people to moral life. There
are many verses in the Quran that will make people think. There have been
developments in the history of Islam, from business life to military, scientific
research, and thought life, and it has been the subject of educational
institutions. However, at that time, many sciences were started to be
liquidated in madrasahs, and some of them were seen as bigotry.

During this period, many Sufi men were sent into exile due to their
conversation and guidance. However, many false sheikhs and dervishes were
misleading the emerging people (Ayni 1945, 7). For this reason, in the works
of Ismail Hakki Bursevi, especially in Ruhul Beyan, there are advice and
objections to both statesmen and howl and the false sheikhs (Akge 2008, 13).
As in many areas, the state paused and entered the decline period caused
negativities both in madrasahs and lodgings. Despite the efforts of Ismail
Hakki and others, there was no desired development in the institutions. Ismail
Hakki wrote informative works on religious issues. He has produced literary
works in both prose and poetry style. It has become an integral element of
many of his works on religious and mystical grounds (Yurtsever 2001, 107).
Among Scholars and Sheikhs during the Ottman period, Ismail Hakk1 Bursevi
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is known for the abundance of his works. Considering his lost works, it can be
said that the works were around 120 works. (http://teis.yesevi.edu.tr/) Ismail
Hakki is composer. He composed some works of his own and Aziz Mahmud
Huidayi (Yurtsever 2001, 107). On the other hand, he continued his education
activities and guidance.

Conclusion:

Ismail Hakki lived in the Ottoman Empire between 1653 and 1725. To
distinguish it from other people with the same name, "Bursevi" was put in
front of its name. He has taken lessons from many people from a young age.
One of the people who had the most impact on it was Atpazarli Osman Fazl
Efendi. Ismail Hakki is a member of the Celvetiye sect. Before the death of
Osman Fazli Efendi, he left the leadership of celvetiye sect to Ismail Hakki.
Ismail Hakki worked in Balkan cities, Istanbul, Bursa and Tekirdag. He also
visited Cyprus, the Middle East and Egypt. He preached and shared
information with other intellectuals. The period he lived was the period of
stagnation and decline of the Ottoman State. Many problems have arisen in
the functioning of the state and social structure. In this period of confusion, a
movement (Kadizadeli) which tied every problem away from religion and saw
many practices, and a group (Sivasis) emerged in the 17th century, Issues
were not directly related to individual and community life. Belief systems as a
system of thought, offerssense of worship. There may be various school
approaches within the belief systems. There are propositions about the
individual itself and his relationship with other entities. It has a system that
covers human-god, human-human, human-environmental relations. Members
try to fulfill the teachings of their belief systems with their free will. There
may be various school approaches within beliefs systems. When the general
social system is good, the institutions are functioning appropriately. However
relations between institutions also deteriorate during the times of great
depression. Some institutions including those who belong to a religious
school, may want to influence on other institutions and administration. Ismail
Hakki instead of being directly involved in conflicts among the statement, He
preferred to convey right knowledge to the public in this period. The literary
aspect of the Ismail Hakki was strong, he was interested in music and he had
compositions. He preached and produced many written works. Thus, he
continued his guidance activities
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Ohmad Gokhan Oztiirk

ISMAIL HAQQI BURSOVININ HOYATI
VO YASADIGI DOVRO BAXIS

XULASO

Ismail Haqq1 Bursavi dini mévzularda coxlu esorlar golomo almis sair vo
Calvatiyya torigatinin seyxidir. O, 1653-1725-ci illori ohato edon bir dovrdo
yasamigdir. Todqigat Ismail Haqq Bursovinin hoyat vo yaradicihigi ilo
yasadigr dovr arasindaki olagoni arasdirir. Todqgiqatda sorgu modelindon
istifado edilmisdir. Molumatlar, tarixi arasdirmalar vo Ismail Haqqmin hoyat
vo yaradiciligr haqqinda yazilmis osarlordon alds edilmisdir. Ismail Haqqinin
odobiyyat vo din haqqinda golomo aldigi osorlor miixtolif elmi todqiqatlarin
mdvzusu olmusdur. Todqigat Ismail Haqqmin yasadig illori ohato edir. Ismail
Haqqr oslon Istanbuldan olmusdur. Lakin uzun illor Bursada yasadig1 {igiin
Bursoavi olaraq adlandirilmigdir. O, Osman Fozli ofondidon dors almis, ondan
Calvatiyya torigotinin qaydalarint dyronmisdir. Osman Fozlinin vofatindan
sonra Colvotiyya torigotinin seyxi vozifosini {izorina gétiirmiisdiir. Ismail
Haqqmin yasadigi illords Osmanli dovlsti artiq durgunluq dovriine gqodom
qoymus va tonozziiliin baslangicinda idi. O dovrdo yasanan igtisaslar hom
comiyyato hom do dini qurumlara 6z monfi tosirini gostormisdir. Tolim-todris
foaliyyatlorinin hayata kegirildiyi madrasalor vo tarigatlorin dini mogsadlor
ticiin istifade etdiyi tokkolor tonozziil etmoys baglamigdi. Biitlin ictimaiyyati
maraqlandirmayan mdvzularda forqli folsofi moktoblorin niimayandslori
arasinda fikir ayrihiglar bas verirdi. Ismail Haqq1 Istanbul vo Bursada bir ¢ox
miitofokkir vo elm adamlarinin toplasdigi yerlordo olmusdur. Manbalor onun
yiiz iyirmidon artiq osor golomo aldigini gostorir. Ismail Haqqi tonozziil
dovriindo dini qurumlarin inkisafinda vo comiyystin maariflondirilmasindo
miithiim rol oynamigdir.

Acar sézlor: Ismail Hagq: Bursavi, Calvatiyya, Osmanli tanazziil dévrii
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Axmeo I'ekxan O3zmypk
B3IJIS11 HA 2)KU3Hb U DITOXY NCMAMNJIA XAKKbI BYPCABU

PE3IOME

HNcemann Xakksl BypcaBu — MOST, HamMCaBIIMM MHOXECTBO IPOU3BE-
JICHUW Ha peNUTruo3Hble TeMbl W medx Tapukarta J[xanBatus. OH XKWl B
nepuoji, oxmarbiBaroui 1653-1725 roasl. B cratbe wucciegyercs CBs3b
MEXy JKM3HBIO U TBopuecTBOM Mcmawmna Xakkel bypcaBu u ero snoxoi. B
CTaTh€ MCIONB3YeTCs MOAeNb ompoca. MHdopmamus moiydyeHa U3 HCTOpPU-
YECKUX MCCJIEAOBAaHUI M MPOW3BEICHUN O JKU3HU U TBopuecTBe Mcmawmma
Xakkel bypcaBu. Tpyasl Memanna Xakksl O JUTE€paType U PEIUrdy CTAIU
TEMOM ISl Pa3JIMYHbIX HAYYHBIX MCCIENOBaHMil. MccienoBaHue 0XBaThIBAECT
roJel poxkuBaHus modta. Memann Xakkel 6601 pogoM u3 CramOyna. [Jonroe
BpeMs OH IpokuBail B bypce, B cBsi3u ¢ uem ero 3Banu bypcasu. OH yuuics y
Ocmana ®aznu Ddennu, w3yumn mnpaBuna Tapukata [xansarusa. Ilocne
cmept Ocmana ®asznu oH OBLT Ha3HAuUeH miekxoMm Tapukara [[xansatus. B
snoxy Mcemanna Xakkel OcMaHCKasi UMIIEPUST BCTYIIMJIA B JIMOXY 3aCTOSl U
HaxoJWJlach Ha HayaJbHOM OJTame pacnaja. becnopsaku TOro nepuoja
OKa3aJli HETaTMBHOE BIIMSAHHE KaK Ha OOIIECTBO, TaK M HAa PEITUTHO3HBIC
CTPYKTYyphl. Tekkue, UCIOIb3yeMble Meapece, T/Ie OCYIIECTBIIACH yueOHO-
oOpasoBarenibHas NIEATEIbHOCTh, U TapUKaTaMH, JJIS PEIUTHO3HBIX IIENEH,
HaxOJWJIMCh Ha »JTame pacnajna. Mexay NpeACTaBUTENSIMUA Pa3IudHbIX
($UI0COPCKUX KO IPOUCXOAMIN pa3HOrIacHsi Ha TEMbI, HE HHTEPECYIOINE
Bce obmiectBo. Mcmamn Xakkbl moObIBall B MecTaXx cOOpa MHOTHX MBICIIH-
Tened u HayuHbIx aesreneil CramOyna u Bypcebl. CormacHo MCTOYHHMKAM OH
SBIIETCS aBTOpOM Oojee cTa ABaauaTéd TpyAoB. Mcmamn Xakkel cChIrpal
BKHYIO POJIb B PA3BUTHH PEIUTHO3HBIX CTPYKTYP U MPOCBEIICHUU 00111eCTBa
B [IEpUOJ yIaJKa.

Knrouesvie cnoea: Hcemaun Xaxxer Bypcasu, [icansamus, nepuoo
pacnada Ocmauckou umnepuu

Capa tovsiya etdi: i.f.d., dos. N.G.Abuzarov
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